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The cars gathered passengers in austin, Dallas, Fort Worth, Green-
ville, Georgetown, and other points and linked up at Denison to steam 
for nashville, Tennessee. These more than one hundred passengers were 
Texas delegates headed to the fifth quadrennial international Conven-
tion of the Student volunteer Movement for Foreign Missions (SvM), 
held February 28-March 4, 1906.1 among them was Miss Jewell Legett 
of Baylor University, elected by the Baylor Foreign Mission Band (FMB) 
as their official representative.2 The Baylor contingent included eleven 

The event was momentous enough to prompt a three-car 
“Special” on the Missouri-Kansas-Texas and Rock Island 
railroad lines.
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students and one professor. Upon return of the Baylor group, the student 
newspaper reported:

While on route both going and returning, the delegates on the “Special” 

engaged in singing, scripture reading, praying and conversing on the 

things relative to the convention. . . . On the return trip, a covenant 

was entered into to pray every day at the noon hour for Texas and her 

different institutions that the unsaved may be led to accept Jesus, and 

that many may be led to enter mission fields.3

a direct outcome of the experience was the planning, while still in nash-
ville, of a Texas-wide convention to be held in Waco about eight weeks 
later. Thus the SvM’s fifth quadrennial prompted in the Texas delegates’ 
devotion, relationships, and increased organization both in nashville and 
on the rails.

The SvM was a cross-denominational collegiate effort emerging 
in 1886 to recruit and prepare college students for foreign missionary 
service. With its famous watchword, “The Evangelization of the World 
in This Generation,” the SvM grew to be the most successful missionary 
recruiting organization in the United States. By 1898 the organization 
had reached 839 institutions of higher education and recruited 4,000 
volunteers.4 When Jewell and 3,090 other student delegates attended the 
nashville meeting in 1906 there were 19,000 European and american 
Protestant missionaries in the world, and about one-third of these (6,000) 
had been student volunteers.5

Meetings such as the nashville convention were an integral part 
of the SvM program. Speeches motivated would-be foreign missionaries 
and lifted up exemplars of the missionary spirit and the ethos of the 
SvM. Modeled after YMCa conventions, SvM gatherings were designed 
to heighten the enthusiasm and commitment of volunteers. Delegates 
attended seminars, heard addresses on missionary issues, and built  
relationships with other volunteers.6

The nashville episode of Jewell’s development as a missionary 
presents a moment of intersection between macro and micro, between 
a mass movement and one person’s story, which advances our under-
standing of both. Through the story of one woman and her university 
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experiences we can better appreciate how the practices of the SvM might 
resonate with thousands of potential missionaries.

Becoming a “Baylor Girl”
Jewell was born in Buffalo Gap, near abilene, Texas, on august 

15, 1884, but the family settled on the Gulf Coast in Port Lavaca, Texas, 
in 1886. The head of the household, T. R. Legett, operated a drugstore 
during the week and on weekends, rode horseback to neighboring towns 
to preach. he was recognized as “a strong pillar of both the Baptist Church 
and the Masonic Lodge, and was chaplain, preacher, and priest to many 
many people of all faiths throughout Calhoun County.”7 Jewell’s mother, 
alice Legett, bore eight children—with three surviving until adulthood—
and was a nurse and “companion to the whole community.”8 

Growing up in a religious home certainly factored into Jewell’s 
choice to become a missionary. however, the most influential phase of 
Jewell’s formation as a missionary began with her undergraduate educa-
tion at Baylor University. Like other students affiliated with the SvM, the 
opportunities she encountered, her experiences, and the relationships 
she built were crucial to her vocational discernment and formation as a 
future missionary.9

Despite steady increases in women college students throughout 
the nineteenth century, the percentage of women attending college 
in Jewell’s era was low. in fact, Solomon reports that in 1900 only 2.8 
percent of american women age 18-21 years old attended college.10 
While wealthy families had been educating their daughters in academies 
and finishing schools for many years, families of modest means, like 
the Legetts, had fewer choices. instead of applying to Baylor Female 
College in Belton, as most Texas Baptist women did, Jewell chose the 
first university established in Texas, Baylor University, which had been 
coeducational throughout most of its history since its founding in 1845 at 
independence, Texas. Moving to Waco in 1886, the co-educational Baylor 
had opened all degree programs to women by 1891.11

Jewell turned 18 years old just before her freshman year at Baylor 
began in 1902. She was a tall young woman, measuring 5 feet-9 inches,12  
physically fit and active, and had brown, waist-length hair that she braided 
and tied in a bun.13 Once admitted, Jewell matriculated and declared her 
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intention to pursue the Bachelor of arts (a.B.) degree that required “Eleven 
courses in Latin and Greek, three in Math, Three in natural Science, Four 
in English, Three in history and Economics, Four in Philosophy, and Four-
teen electives.”14 Jewell and her friend Mattie Curtis were the only women 
in her Greek class, a course important for reading the new Testament but 
designed for “preacher boys,” as Jewell called them. nevertheless, Jewell 
excelled in Greek, a forbidden study for women in other Southern Baptist 
schools of the era.15

Living in the women’s residence, Georgia Burleson hall, and studying 
until “lights out” at 10 p.m., Jewell enjoyed her classes. She was happy 
with her academic success, particularly in classes with men. Perhaps this 
was an important feature of coeducation for Jewell: within a curriculum 
designed for male ministers she proved to be their intellectual equal. after 
examinations, each student was ranked in relation to his or her classmates, 
and Jewell was thrilled with her position in the ranking: “i never do as well 
as the best man—i say it for my own consolation [nor] do i do as badly as 
the worst. . . . and Mattie and i have striven to down several married men 
who stood above us, but i never succeeded until today.”16

The classroom curriculum, though, was only one facet of Jewell’s 
formation while in college. indeed, various church and campus activities 
were fertile ground for learning and formation. as a minister’s daughter, 
Jewell placed a high priority on her spiritual life and was a devoted 
Baptist. She attended church and Sunday School regularly and recorded 
in her diaries the main points of her favorite sermons. Jewell read the 
entire Bible in the summer of 1904 and taught a Sunday School class for 
young people at her home church.17

in addition to cultivating personal spiritual growth, Jewell offered 
herself in service to others at Baylor, in essence, practicing the role of 
a missionary. One Sunday in 1902 her classmate Mattie invited her 
to Edgefield Baptist Church, about a mile from campus in “one of the 
poorest parts of Waco.” Some Baylor student volunteers who wanted to 
reach out to this neighborhood were trying to establish a Sunday School 
class. however, their missionary task was an uphill climb: no Sunday 
schoolers showed up, so the would-be teachers studied the lesson 
together. after church the young women went to visit an elderly woman 
in poverty. Jewell showed her sense of compassion for people in need:  
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“i wouldn’t mind spending my life among such people if my visits gave 
the pleasure that this seemingly did.”18 Such comments indicate that 
Jewell was beginning to explore ideas about her vocation, imagining 
herself in various aspects of church work.

as Jewell settled into her life at Baylor, she began to consider a 
missionary career. One of the first items for consideration was her gender. 
For women of Jewell’s day, career options were limited. For some women, 
missions offered a more stimulating and potentially rewarding career 
path than the available domestic options.19 For men, on the other hand, 
becoming a missionary was only one of many available options to be 
pursued.20 Even though Baptist women could not be ordained, the SvM 
assured women they could serve overseas as teachers, doctors, nurses, 
writers, social workers, and YWCa secretaries.21 Thus, a missionary career 
remained appealing to “ambitious women at least until the 1920s when 
greater opportunities became available domestically.”22

Baptists had been sending missionaries overseas since the early 
nineteenth century. as women’s groups such as the Southern Baptist’s 
Woman’s Missionary Union stimulated missionary zeal in the churches, 
individual women like Jewell began making commitments to missionary 
life. Women’s historian Jane hunter notes that by 1890 there was a 
feminization of the missionary movement, with women composing 60 
percent of the american mission force.23

While the earliest women missionaries were married, by the latter 
part of the nineteenth century single women were appointed as well.24 
The sending of single women remained controversial throughout the 
nineteenth century, as sending agencies feared for their health and safety. 
The most revered single-woman missionary among Southern Baptists was 
Charlotte (Lottie) Moon (1840-1912) who served in China from 1873 until 
her death in 1912. Moon, in the two years before her death, would become 
a mentor to the young Jewell as she arrived in China. Eventually, barriers 
to single women were lifted, and by 1910 the number of married and 
unmarried female missionaries was about equal.25 a missionary career 
afforded women like Jewell a sense of purpose and a chance to demon-
strate competence and strength.26

Jewell mirrored other missionary women when she spoke of being 
called by God at a young age: 12 years old.27 Following Baptist practices, 
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Jewell publicly declared her faith to her own congregation, First Baptist 
Church of Port Lavaca, and was baptized in the Gulf waters. although she 
felt called to be a missionary at the same time, she kept her missionary 
calling a secret from her church and family, fearing they would not want 
her to go far away.28 

By the time she turned twenty, Jewell’s writings demonstrated her 
maturation and a new seriousness about finding her vocation. She looked 
forward to her “life’s work”—whatever it might be—and knew she was 
made for Christian service. Like young people of any historical period, 
she was anxious to see her future unfold. On her twentieth birthday she 
wrote in her diary:

Farewell, happy teens; farewell to those sunny, happy, carefree, child-

hood days. if it were not wrong, i could wish that this were my 80th 

instead of my 20th birthday. By that time i will have finished my work. 

i will know when that day comes what the years have been holding in 

store for me. O, my God, give me strength to do thy will! Where will i be 

ten years from tonight—1913?29

Jewell did not know that ten years into the future she would be living in 
China as a single missionary preparing to marry her Baylor classmate, 
Carey Daniel. She could not have seen that her “life’s work” would carry 
on for an additional twenty-six years past her eightieth birthday, until 
she died at the age of 106. however, during her Baylor years Jewell defin-
itively decided that she was called to be a foreign missionary.

in the meantime, “with great hesitation,” Jewell wrote from Baylor 
to reveal her secret, telling her parents of her decision to become a 
missionary. To her great surprise, she soon received word from her 
father who was delirious with joy. he told her that he had dedicated her 
life to God when she was born, but he had not told her about it, saying 
“i wanted you to be God-called, not Dad-called.”30 Jewell was relieved to 
have her family’s blessing.

Joining the Foreign Mission Band
in addition to her coursework, church involvement, and service 

work, Jewell stayed busy with two campus organizations: the Rufus 
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C. Burleson (RCB) literary society for women students and the Baylor 
Foreign Mission Band (FMB). The volunteer Band, as the FMB was infor-
mally called, was organized two years before Jewell came to Baylor. in 
1900, following an annual revival on campus and an all-night prayer 
meeting, a dozen students announced their intentions to serve as foreign 
missionaries and organized themselves to prepare for their life’s work. 
Ten men and two women gathered December 6, 1900, to organize the 
volunteer Band.31 although the group was formally constituted as the 
Foreign Mission Band, charter member W. B. Glass recalled that the 
group adopted the “volunteer Band” moniker purposefully to promote a 
desired affiliation with the international Student volunteer Movement.32

The first organizers set the pattern for leadership that would be in 
place through Jewell’s generation; that is, male students were elected to 
positions of president and vice president, and a female student served as 
secretary, recording the weekly minutes. During the second meeting, held 
December 13, the students established a weekly agenda: Meetings opened 
with prayer and singing, followed by a program and the “business meeting” 
itself. The standard program, barring special events or speakers, was for 
two student members to read short papers on missionary topics that would 
further their understanding of the missionary world. Topics included the 
biblical basis of missions, mission history, biographies, types of missionary 
work, world cultures, and world religions.33 Meetings were forty minutes 
long, including the five- to ten-minute paper presentations.34 

There were three categories of membership in the volunteer Band: 
active, associate, and honorary members. Students fully committed to 
serve overseas joined as active members, while those still considering 
the matter were associate members. The Band held associate members 
in prayer as they considered this important decision. honorary members 
included faculty and other mission-minded dignitaries such as R. J. Will-
ingham, corresponding secretary of the Foreign Mission Board of the 
Southern Baptist Convention.35

Jewell joined the Foreign Mission Band as an active member, prob-
ably in the Spring semester of 1903.36 She was elected secretary, a role she 
filled four consecutive one-semester terms (1903-1905). in September 
1903 Jewell recorded a new list of more than 30 members, including her 
own name (see Figure 1).37 
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Members of the FMB supported one another through the decision-
making process, and the mutual support of members continued after they 
went abroad.38 in the summer of 1904 Jewell and other Band members 
assembled letters of encouragement to send with Julia Meadows, a Band 
member leaving to begin her mission work in China: “She is to read one 
of them a day while she is crossing the ocean.”39

in addition to prayer and encouragement, the FMB provided financial 
support to one of their former members, Eunice Taylor, who had married 
one of the Band’s founders, W. B. Glass. The Southern Baptist Convention 
typically paid salaries for the male members of a married couple, and the 
Band sent 100 dollars as an annual salary for Mrs. Glass.40 The group also 
collected and sent forty dollars to Rev. C. D. Daniels, missionary to Cuba, 
to buy a printing press for evangelistic tracts and other literature.41

in addition, the Band wrote to Southern Baptist missionaries asking 
for information about certain topics. The missionaries generously wrote 
to the Band with personal words about the value of such an organization 
for young people. Missionary correspondence was read aloud in meetings, 
with one of the most notable letters coming from the famed Lottie Moon. 
her missive was an essay titled “The attitude of the Chinese Toward  

Figure 1. “Members of the Band”: Jewell’s first entry  
as secretary of the Foreign Mission Band (Fall 1903).
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Christianity.” Moon ended her essay with a challenge to the students: 
“Even here in Tengchow where missionaries have lived about fourty years 
i sometimes meet with people who never heard the name of Jesus. Who 
will come to help us!”42 Eight years later, Jewell would accept the challenge 
and go to work with Moon.

The FMB also promoted exposure and learning among the members 
through presentations of brief papers and reports at FMB meetings. in 
addition to attending meetings and recording the minutes, Jewell some-
times presented papers. in her junior year she presented “The Price of 
Leadership,” based on a speech by SvM leader John Mott delivered in 
May 1905 at the Sixth Conference of the World’s Student Christian Feder-
ation in Zeist, holland.43 

Presenting a paper to an audience of men and women was an 
unusual practice for Southern Baptist women of the early twentieth 
century. Because many Southern Baptists believed women were to remain  
subordinate to men, females were not to teach men or speak in “mixed 
assemblies.” however, there is evidence that Southern Baptists in Texas 
were more lenient than the rest of the denomination concerning women’s 
public speaking.44 although women at Baylor could speak or deliver papers 
to mixed audiences, this practice was prohibited for Southern Baptist women 
in most states, including kentucky, where Jewell would later study.45

The FMB was intentional about its connection to the SvM, and at 
various points in its lifetime received visits from SvM personnel.46 One 
such SvM “travelling secretary” was FMB charter member W. T. Davis.47 
The FMB also benefited from mentors closer to home. an example of 
both mutual support and the significance of mentoring relationships 
comes from Jewell’s first recorded meeting of the FMB as secretary. 
Following the death of Robert Barrett, faculty member in the department 
of religion and supporter of the volunteer Band, Jewell missed Barrett as 
evidenced in her comment: “(O if Dr. Barrett had only been with us then. 
is it wrong to wonder if he saw us?).”48

With this look at the practices of the Baylor FMB, one is poised to 
appreciate the resonance between Jewell’s formation at Baylor and the 
practices and ethos of the SvM. There was an emphasis on calling and 
discernment built in to the very structure of belonging to the SvM just 
as there was in Baylor’s FMB. The point of initiation for an individual 
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affiliating with the SvM was the signing of a simple pledge card that 
read: “it is my purpose, if God permit, to become a foreign missionary.”49 
The SvM expected its volunteers to join a student band on their campus. 
SvM historian Michael Parker describes the seminal band at Princeton 
University as “a small group of earnest, prayerful students, encouraging 
one another, studying the various mission fields, keeping the subject 
of missions alive in their hearts, on their campus and in their college 
association. Finally, they were to spread the movement by taking every 
opportunity to persuade other students to become missionaries.”50 This 
description also exemplifies the spirit of the Baylor Band. Through 
promoting this model, the SvM encouraged practices of exposure to and 
learning about missionary life. 

Beginning in 1897, SvM educational secretary harlan Page Beach 
developed textbooks and a four-year curriculum for college and seminary 
volunteer bands. he also urged colleges to form missionary libraries.51 The 
Baylor Band developed a mission library of books ordered from the SvM, 
donated by professors and former missionaries, and acquired elsewhere.52 
The Band eventually merged its library into the Baylor collection, where 
many of the books have remained into the twenty-frst century.

While the Baylor Band did not follow exactly the curriculum prop-
agated by the SvM’s educational department, Parker’s categorization of 
the curriculum bears a striking resemblance to patterns evident in the 
FMB practices: “mission theory, biography, biblical background, history, 
specific mission fields, types of services available, comparative religion, 
and other areas.”53 Likewise, the FMB sent pledge cards to the SvM, and 
some members, including Jewell, completed the SvM application and 
“sailed” under appointment of the Southern Baptist Foreign Mission Board, 
but simultaneously were counted as SvM volunteers (see Figure 2).

Recruitment was the duty of student volunteers who went to the 
mission field; they wrote pamphlets for college students educating them 
about and pressing the case for missionary commitment.54 admittedly, 
the missionary vocation was sometimes elevated above all others within 
the literature published by the SvM, and authors used “heavy-handed 
guilt-inducing tactics, according to Parker.”55 For example, George Sher-
wood Eddy wrote in a 1893 pamphlet titled “The Supreme Decision” that 
truly surrendering one’s life to Christ entailed choosing a missionary 
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profession. The inverse was implied: to choose another profession called 
into question the sincerity of one’s commitment to Christ. For example, 
he urged aspiring lawyers to plead not “for man’s temporal rights, but  
. . . for men’s eternal interest.” he appealed to students pursuing other 
professions as well, such as teaching, business, medicine, and even the 
ministry itself.56 The SvM promoted model missionaries through biog-
raphies such as Knights of the Labarum, a collection of biographies of 
adoniram Judson, alexander Duff, John Mackenzie, and alexander 
Mackay, and a compendium of six biographies of lesser-known mission-
aries, Modern Apostles of Missionary Byways.57

The more subtle and extensive way in which the SvM promoted 
exemplars was through the quadrennial international conventions. not 
only were missionaries in attendance afforded a sort of dignitary status, 
but the character, fortitude, and other admirable qualities of missionaries 
were liberally used as examples to punctuate the points made by speakers. 
Speeches by luminaries such as Robert Speer and John Mott are peppered 
with examples from the mission field.58 This sort of rhetorical trope is 

Figure 2. Jewell’s SVM application (front and back).
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visible in Mott’s 1905 speech “The Price of Leadership,” upon which Jewell 
based a paper presented to the Baylor Band. On the few occasions that 
appeal to a missionary exemplar is absent, biblical exemplars such as Jesus 
and Paul are employed.59

The gendered dimension of Jewell’s experience at Baylor and in the 
FMB also has corollaries with the practices and ethos of the SvM. Partici-
pating in the larger SvM allowed women additional opportunities for 
learning about women’s roles in missionary life. Unlike the SBC, the move-
ment did not bar women from speaking in mixed audiences. however, 
Parker reports that women were rarely featured speakers at the SvM meet-
ings, in spite of the fact that there were more women than men in atten-
dance. instead, women typically spoke in smaller, all-female, group sessions 
on topics such as “the needs of Chinese women.”60 Women occasionally 
addressed the larger SvM body and served on the advisory committee, 
exerting more influence in the SvM than women enjoyed in the SBC.

By 1905 women were the majority of SvM volunteers to actually 
sail as missionaries and constituted the majority of new members by 
1908.61 Until 1920 the percentage of women in the SvM lagged behind 
american averages, with women constituting 60 percent of the amer-
ican missionary force, but this is understandable when one considers 
the underlying constituency of the SvM: college students—a population 
already skewed male.62 Despite this lag in overall ratio, a larger propor-
tion of SvM women eventually sailed as missionaries than their male 
counterparts. after World War i the ratio between men and women in the 
SvM showed no appreciable variance from the overall ratio in the rest of 
the missionary enterprise.63

Parker asserts that the SvM succeeded in its appeal to women 
despite its evangelical, conservative roots and overall victorian ethos, 
which perpetuated an image of female domesticity.64 in short, the SvM 
and its female volunteers did not consciously or directly present a femi-
nist challenge to victorian ideals of womanhood, but rather carved out a 
space within that framework to argue the “usefulness” and “appropriate-
ness” of women’s work on the mission field. a significant dimension of 
this appeal was the degradation of women in non-Christian cultures and 
the need for “women’s work for women.”65 as the ideology of domesticity 
began breaking down in the decades before and after the turn of the 
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century, the SvM appealed to women on greater grounds of equality. 
SvM recruiters explicitly noted that young women would have unusual 
career opportunities overseas.66

The connections between Jewell’s personal story and the broader 
scope of the SvM and the early twentieth-century missionary enterprise 
are further exhibited in Parker’s analysis of SvM applications and the 
wider work of historian of women and missions, Joan Brumberg. Parker 
analyzed the volunteer application forms, called “blanks,” of students in 
the SvM. he notes:

not surprisingly, most seemed to be raised in pious Christian homes.  

. . . Often people who had early leanings toward becoming a missionary 

were brought to a crisis of decision by a missionary speaker, a missions 

book they had read, or a friend presenting an argument for missions. 

But despite the often glowing accounts of conversions and decisions for 

the mission field, about three quarters of them would never make it to 

the field.

Brumberg observes that adolescents such as Jewell who lived in a “culture 
of evangelicalism” like the one at Baylor University, might be moved 
to respond to the missions cause through a revival meeting, missionary 
stories, or college organizations for missionary volunteers.67 We see all 
three of these elements working together in Jewell’s story. She first heard 
a calling to serve at age 12 in a Methodist revival meeting, was exposed to 
the stories of missionaries who visited Baylor’s campus and wrote letters 
to students, and was very active in the Baylor Foreign Mission Band.

By complementing the bigger picture of the SvM and women in 
mission with a deeper and sympathetic look at Jewell Legett, we find 
a richness that enhances the work of Parker and Brumberg. For all her 
uniqueness, Jewell held much in common with her peers, just as her 
experiences in the FMB bear out affinities with the SvM, in which she 
also participated. The intersection between the macro and micro stories 
that we glimpse on the rails of the “Texas Special” to and from nash-
ville forces us to look beyond a set list of missionary preparation experi-
ences. instead, we must acknowledge the depth, breadth, complexity, 
and texture of Jewell’s formation for mission.
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The Baylor liberal arts curriculum and student life activities 
prepared Jewell as a scholar, a leader, and a follower. Coeducational 
Baylor provided Jewell with academic rigor, language study, and an envi-
ronment in which to navigate complex and multivalent gender dynamics. 
The association that prepared her most directly for missionary work 
was the coeducational Foreign Mission Band, in which she cultivated 
personal knowledge about and commitment to missionary work.68 More 
importantly, she entered a community oriented toward formation for her 
missionary vocation. By meeting with others who shared that commit-
ment, Jewell refined her sense of call and, by the end of her sophomore 
year, she began to imagine herself a missionary. 

after graduation from Baylor in 1907 and a few months of teaching 
school, Jewell would continue her missionary preparation at the Woman’s 
Missionary Union Training School at Louisville, kentucky. There her 
calling to a particular geographic area, China, would be clarified.69 Before 
she could complete the two-year training course, she would be selected 
by the Foreign Mission Board of the Southern Baptist Convention to 
sail for China to meet an urgent need for women workers. Missionary 
accounts from women who had gone before her made it clear that the 
life she was considering was a harsh one. her involvement with Baylor’s 
FMB and, through its affiliation with the larger SvM culminating in her 
“capstone” journey to nashville, provided important opportunities for 
Jewell to learn about the missionary life and about China and to draw 
inspiration from people and ideas she encountered. By signing the SvM 
pledge card, she boarded the train with this international organization to 
seek “The Evangelization of the World in this Generation.” 

 During her senior year Jewell selected her motto to be printed in 
Baylor’s yearbook The Round Up: “i was born not for courts or great affairs. 
i pay my debts, believe, and say my prayers.”70 her choice of words was 
consistent with the personality depicted in her diaries and the personality 
infusing even her minutes in the FMB records: she was genuinely modest, 
pious, and responsible. These qualities, along with her sense of adventure 
and fun, would be an asset to Jewell on the mission field. BH&HS
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